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1 the division of the vedas

ṛg sāma yajur atharva

brāhmaṇa Aitareya,
Kauṣītaki

Jaiminīya,
Pañcaviṃśa

Taittirīya,
Śatapatha Gopatha

āraṇyaka Aitareya,
Kauṣītaki

Jaiminīya-
upaniṣad Taittirīya –

upaniṣad Aitareya,
Kauṣītaki

Chāndogya,
Kena

Taittirīya,
Kaṭha, Īśa,
Bṛhad-
āraṇyaka

Muṇḍaka,
Praśna,
Māṇḍūkya

2 the sacrifice of puruṣa: ṛg-veda 10.90

1. The Puruṣa has a thousand heads, a thousand eyes, and a thousand
feet. He, encompassing the world on all sides, stood out ten fingers’
lengths beyond.

2. The Puruṣa alone is all this universe, what has been, and what is
to be. He rules likewise over the world of immortality (viz. the gods),
which he grows beyond by (sacrificial) food.

3. Such is the extent of his greatness; and the Puruṣa is still greater
than this. A quarter of him is all beings, three quarters are the world of
the immortal in heaven.

4. With three quarters the Puruṣa arose upwards; a quarter of him
remains here below. From this quarter he expanded manifoldly into the
things that eat and those that do not eat (the animate and the inanimate
beings).

5. From him Virāj, the Shining One, was born, from the Shining One
came the Puruṣa. When he was born he extended beyond the world,
behind and also before.

6. When the gods, with the Puruṣa as oblation, extended (performed)
the sacrifice, Spring became the butter for it, Summer the firewood,
Autumn the oblation.

7. They consecrated on the sacred grass this sacrifice, the Puruṣa,
born in the beginning. With him the gods sacrificed, the Sādhyas, and
the Seers.

8. From this sacrifce, offered as whole-offering, the ghee-mixture (that
flowed off) was collected; it made these animals—those of the air, of the
jungle, and of the village.

9. From the sacrifice, offered as a whole-offering, the stanzas of praise
(the Ṛg-veda) and the melodies (the Sāma-veda) were produced; the
meters were produced from them, the sacrificial formulas (the Yajur-
veda) were produced therefrom.



10. Therefrom were produced horses, and whatever animals have teeth
in both jaws. Cattle were produced therefrom, therefrom were born
goats and sheep.

11. When they divided the Puruṣa (as the victim of the cosmic sacri-
fice), into how many parts did they separate him? What did his mouth
become? What his two arms? What are declared to be his two thighs,
his two feet?

12. The Brahmin was his mouth, his two arms became the kings; his
two thighs are the Vaiśya, from his two feet the Śūdra was produced.

13. The moon sprang from his mind, the sun was produced from his
eye; from his mouth Indra and Agni, from his breath Vāyu was produced.

14. From his navel arose the atmosphere, from his head the heaven
evolved; from his two feet the earth, from his ear the directions. Thus
they fashioned the worlds.

15. Seven were his surrounding sticks (at the burnt-offering), thrice
seven were made the pieces of kindling wood, when the gods, extending
(performing) the (cosmic) sacrifice, bound the Puruṣa as the victim.

16. With the offering the gods offered the offering; these were the first
laws (dharma). Verily, these powers have followed up to heaven, where
are the Sādhya-gods of old. (Translation after Franklin Edgerton)

3 two types of knowledge: muṇḍaka 1.1.3-6

Śaunaka, the great householder, approached Aṅgiras respectfully and
asked: ‘Sir, what is that through which, if it is known, everything else
becomes known?’ He said to him: ‘Two kinds of knowledge must be
known, this is what all who know Brahman tell us, the higher and
the lower knowledge. The lower knowledge is the Ṛg-veda, Yajur-veda,
Sāma-veda, Atharva-veda, phonetics, the ritual science, grammar, ety-
mology, metrics, and astronomy; but the higher knowledge is that by
which the Indestructible (Brahman) is apprehended. That which can-
not be seen, nor seized, which has no colour, no eyes nor ears, no hands
nor feet, the eternal, the omnipresent, infinitesimal, that which is im-
perishable—that is what the wise regard as the source of all beings.’
(Translation after Max Müller)

4 the self and sacrifice: bṛhad-āraṇyaka 4.4.22

In that space within the heart, he lies—the controller of all, the lord of
all, the ruler of all! He does not become more by good actions or in any
way less by bad actions. He is the lord of all! He is the ruler of creatures!
He is the guardian of creatures! He is the dike separating these worlds
so they would not mingle with each other. It is he that Brahmins seek to
know by means of vedic recitation, sacrifice, gift-giving, austerity, and
fasting. It is he, on knowing whom, a man becomes a sage. It is when
they desire him as their world that wandering ascetics undertake the
ascetic life of wandering.

It was when they knew this that men of old did not desire offspring,
reasoning: ‘Ours is this self, and it is our world. What then is the use
of offspring for us?’ So they gave up the desire for sons, the desire for
wealth, and the desire for worlds, and undertook the mendicant life. The



desire for sons, after all, is the same as the desire for wealth, and the
desire for wealth is the same as the desire for worlds—both are simply
desires. (Translation by Patrick Olivelle)

5 the self is most dear: bṛhad-āraṇyaka 1.4.8

This innermost thing, this self (ātman)—it is dearer than a son, it is
dearer than wealth, it is dearer than everything else. If a man claims
that something other than his self is dear to him, and someone were to
tell him that he will lose what he holds dear, that is liable to happen.
So a man should regard only his self as dear to him. When a man
regards only his self as dear to him, what he holds dear will never perish.
(Translation by Patrick Olivelle)

6 i am brahman: bṛhad-āraṇyaka 1.4.9-10

In the beginning this world was only brahman, and it knew only itself
(ātman), thinking: ‘I am brahman.’ As a result, it became the Whole.
Among the gods, likewise, whosoever realized this, only they became the
Whole. It was the same also among the seers and among humans. Upon
seeing this very point, the seer Vāmadeva proclaimed: ‘I was Manu, and
I was the sun.’ This is true even now. If a man knows ‘I am brahman’
in this way, he becomes this whole world. Not even the gods are able
to prevent it, for he becomes their very self (ātman). So when a man
venerates another deity, thinking, ‘He is one, and I am another’, he
does not understand. As livestock is for men, so is he for the gods. As
having a lot of livestock is useful to a man, so each man proves useful
to the gods. The loss of even a single head of livestock is painful; how
much more if many are lost. The gods, therefore, are not pleased at
the prospect of men coming to understand this. (Translation by Patrick
Olivelle)


